THE GNOSTIC ARGUMENT 



1 The bringing-into-being of the material universe has been a process of 
centrifugal departure from the ultimate reality to levels where 
consciousness is increasingly attenuated. There is, nevertheless, a 
definite gulf between the realm of consciousness and that of inert, 
unconscious matter, which is not the result of any providential 
"creation". When a conscious (or "proprioceptive") element is introduced 
into matter a futile dialectic is initiated between will and matter, which is 
sinister to the extent it subverts pure consciousness's contemplation of 
itself. 

2. Consciousness, although ultimately its higher source, is not 
proprioception. Proprioception is a process, developed by the 
evolutionary process, with an end in mind: to sustain a material subject 
by monitoring its surroundings and making changes compatible with the 
survival of its own perceived integrity. Its motive force is will. The will's 
subject dreams of its successful domination of its environment. "God" is 
self-interest in its most successful form imaginable - "success" being 
defined by longevity and domination. He is immortal and omnipotent, 
and promises power and eternal life to his worshipers. He is essentially 
the will to power. 

3. In the human sphere, intuition of pure "divine" consciousness may 
reside in the mind of man, but is always co-mingled and confused with, 
and corrupted by "intelligence." Intuition is an awareness which, as an 
aspect of consciousness, is an end in itself; intelligence is a 
proprioceptive mental faculty which, although divine in origin, is usually 
directed towards matter and subject to the direction of carnal will. If 
intelligence is to be directed or re-directed towards true consciousness, 
there must first be a true perception. This perception is solely possessed 
by the spiritual man. Intimation of the spiritual realm is innate in those 
who share the spiritual nature. 

4. The bringing-forth of order within the realm of matter is approved of 
by Intuition. It is this approval which enables repentance to come about. 
When the impulse towards order-in-matter re-directs itself towards true 
consciousness (the Fullness, or "Pleroma") then order can be re-oriented 
to the transcendence of matter. But while the impulse to order is 
genuinely divine, the impulse to worship order as an end in itself is not. 
It is rather a form of idolatry prevalent throughout religion. 

5. Because Intuition cannot be denied or negated even as idolatry is 
being practised, the true end of intelligence is perceived deep within the 
heart. Because it cannot be denied, it expresses itself in human aesthetic 
activity. It is as a result of this process that Beauty may be found within 
the material world. 
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6. History is essentially Will seeking to express itself through matter in 
time; repentance and re-ascent must take the form of a rejection of these 
carnal elements. The rejection itself is not carnal or temporal - that is, is 
not an act or series of acts in time - since asceticism can simply be 
another manifestation of the will to power. It is ultimately a matter of 
knowledge or awareness of the Vast Active Living Intelligence System 
(VALIS). 

7. The pneumatic, imprisoned in matter, are not an "elect". In "election", 
a God personally chooses who is to be saved on the basis of criteria 
which are inaccessible to both the elect and to the damned. If that God is 
supposedly the fount of all justice then this is a flagrant and self- 
contradictory abuse of his status, and the outrage felt by the creature 
makes him morally superior to his Creator. The wrong is only 
compounded by ascribing blame to an ancestor who was an individual, 
morally free agent independent of his descendants. In fact, there is no 
chosen "elect". "The Spiritual" are what they have been and always will 
be without beginning and without end. Their essential nature is not 
some-thing created from no-thing, but rather an emanation from the 
Ultimate, the Valis, which they must re-appropriate by anamnesis. Their 
physical prison has enclosed them by a primordial accident. 

8. The gulf between the Carnal, the creations of the demiurge, and the 
Spiritual, emanations from the Ultimate One, is explicable. The existence 
of a middle order of humankind, so verifiable in the persons who, 
spiritually speaking, aspire to so much in organised religion in all its 
various manifestations, and yet so consistently contradict their declared 
ideals, is not so easy to explain 

9. The Demiurge believed himself to be supreme. In order to enlighten 
him (and to simultaneously chastise him) the Pleroma had to reveal the 
Spiritual to the Material, thereby causing some of the latter to be 
ensnared and temporarily abandoned by the return of the Immaculate to 
the Fullness. This was how "The Spiritual" came to be in the world. But 
the action of a Being of Spirit, in its desire to enlighten, created 
something hybrid, both Carnal and Spiritual, a reflection of Mind, just as 
the Demiurge was a reflection of Desire. The Spiritual and the Psychic 
therefore emanate from the same source, but are of a different order. 

10. Because revelation of the Spiritual was a moral act, the Psychic have 
a moral element which raises them above mere Desire. They are at their 
best when the moral element is combined with Ialdabaoth's impulse to 
order and shape; we see them exemplified in reforming saints: holy men 
and women and other "spiritual" leaders. They are, nevertheless, not of 
the same order as the Spiritual, who are a seed which grows secretly. 
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1 1 . "The Spiritual" can not be identified by any physical, mental or 
moral characteristics. They cannot therefore form any identifiable group 
in human society. Even faith, whether or not it is expressed in a publicly 
observable ritual, can not admit them to "The Company of The Spiritual" 
in a sense comparable to "The Company of The Faithful". The Spiritual 
are perhaps from time to time able to recognise the traits which they 
have identified in themselves, but this is no guarantee that what they 
have perceived is a decisive indication: the more authentic the trait, the 
less perceptible it is to the senses. Our senses and perceptions are in any 
case susceptible to deception by ourselves and others; and, furthermore, 
"The Psychic" will share some of the spiritual characteristics of the 
Spiritual. 

1 2 . Even if the Spiritual were able to form themselves into some kind of 
caucus, they could lay no claim upon the service of others - nor, indeed, 
is there anything they would desire from them in this world. "Church" is 
therefore not possible. Because the material world is irredeemable, there 
is no point in forming an organisation which promotes the "cause" of 
faith in redemption. And because God does not act in the world as 
Saviour, there can be no scripture, no ritual sacrifice, and no priesthood. 
The only sacrifice is that of the Spiritual, who suffer in their own flesh 
the consequences of their knowledge of the designs of the Powers and 
therefore the hostility of the Powers towards them. There is no 
providence, no prayer, no priesthood, and no "God". 

13. Any Gnostics who organise themselves into a "Church" will fall prey 
to those corruptions which are the inevitable result of admitting people 
who see entry either as a means of "improving" their material situation, 
or as a way of seeking to extend material "blessings" into eternity, or as a 
way of seeking sanction for, or endorsement of, their own superiority, 
priority or "specialness". These are the ports of entry for the doctrinal 
vices of an organised Church. Firstly, because everyone feels the need to 
regard themselves as "special", the idea of providence creeps in. The 
Spiritual, it is believed, are chosen from among the rest as part of God's 
grand design. This elect have not been trapped in the world as a result of 
accident or folly: they have been placed there for a purpose. In short, 
they are God's chosen instrument in the salvation of the world - or, even 
more audaciously, they are themselves the saving God. But there is no 
providence. The Spiritual are trapped and are returning through the 
aeons by paths of liberation which are difficult and known only by 
themselves, even if liberation is assured. Perhaps the doctrine of 
providence is the authentic expression of the truth about the Psychic (as 
distinct from the Spiritual) order. The revelation of the Spiritual order 
was indeed an act of will on the part of a being higher than the one called 
"God". The act of volition brought into being those called "Psychic" for the 
benefit of the "Carnal", but since the "Carnal" are not equipped for 
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enlightenment the sacrifice of the Psychic on the altar of matter is in 
vain. 

14. Morality is the preserve of the Psychic. (For the Carnal, morality is 
only a fear of an external and punishing authority which keeps their 
lusts in check.) When the Pleroma wished to reveal the realm of the Spirit 
to the Demiurge, it brought into being a higher sentiment. The Carnal 
seek to bring order into matter, and Ialdabaoth is a principle of order, 
but this is simply an expression of a will to power. It is only when this 
purely carnal order-in-matter is measured over against the non-material 
realm that morality is born. If there is a simple knowledge that there is a 
spiritual realm present, and there is an impulse towards it, then the 
material realm will be measured over against the spiritual realm by those 
who experience the impulse. This breeds a profound dissatisfaction with 
things as they are in the material sphere. It is this dissatisfaction which 
engenders morality and is codified by the Psychic into Law. The Psychic 
then extend its provisions to the Carnal by promoting sanctions, real or 
imagined. 

15. "Conscience" is the active manifestation in moral decision-making of 
the innate spiritual nature of some human beings. The spiritual nature 
of some human beings is identical with, and participates in, the nature of 
a Spirit which transcends the material universe; "Conscience" is 
therefore attuned to moral principles which transcend behaviour 
necessary to material well-being. It is the voice of an "alter ego" 
emanating from a differently-constituted identity. As the voice of 
our spiritual nature, it may conflict with the demands of our carnal 
nature. It is seen to be capable of passing judgment on all notions of 
deity and all theories of the relationship between a creator and the 
created order. 

16. Since "systems" are subject to the same judgment as deities, a 
systematic theology, or an appeal to a historical tradition or 
divinely- sanctioned authority is out of the question. Any such attempt 
will make a poor imitation of Truth. Our aim should not be to establish 
systems. Our aim should be to call forth those who share the knowledge. 
This summoning of an invisible community of insight, this "thing called 
forth" (ecclesia), is the nearest we dare approach to forming a Church 
without compromising the Truth. 

17. Pneumatic man is, by dint of his physical nature, drawn into the 
preoccupations of carnal man. But because he shares in higher 
consciousness he remains aloof from his power-games. He sees the 
material organism in context, and appreciates how its behaviour is 
determined by matter and will. He is therefore detached from "this 
world", and perceives its dictates as stemming from a lower order of 
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reality. For him true consciousness is a burden to bear: there is no sense 
of moral superiority to motivate; there is no covenant with a personal god 
to inspire; and there is no divine providence to comfort. Consciousness is 
an end in itself. Its possessor is a stranger and alien in the world. He 
bears no message which will enable his hearers to be reconciled to the 
world. There is comfort, nevertheless, for the Spiritual in recognising the 
cause of his exile, and the nature of his destination. The Gnostic sage 
brings news of home for his fellow-travellers. 

18. The Spiritual may very rarely manifest itself in history, although the 
re- telling of it is inevitably corrupted by worldly considerations. For 
example, the Passover in around 1500 B.C.E. involved the slaughter of 
livestock by the Hebrews - a slave population in thrall to the Egyptians - 
before leaving the country en masse. These animals depended on 
permanent pasturage; their slaughter was part of a lightening of loads 
before leaving a land of settled agriculture in the Nile basin and entering 
the arid wilderness to the east, where life is nomadic and "on the edge", 
and the comforts - and thralldoms - of an already ancient civilisation did 
not then pertain. Such was the result of a genuinely spiritual impulse. 

19. However, when the story was told much later in a different setting, 
itself one of settled agriculture, the culling and ritual slaughter of spring 
lambs in the context of the Passover story became interpreted as a 
sacrificial substitution for firstborn male children, reflecting the priorities 
of the "new" society: the survival of the new generation, and particular 
the children who were the product of youthful vigour: the firstborn. The 
sacrificial cultus needed a priesthood (absent at the original Passover) 
who slaughtered the spring lambs which could not be supported by 
existing pasturage in a purpose-built cultic location: the Temple. 

20. By then another understanding common amongst all ancient 
cultures came into play: expiation of sin before an angry god by the 
offering of the life-blood of animals slaughtered for food. Thus, in the 
pesach story the blood of the sacrificed animal smeared over the doors of 
the households of the chosen people warded off a destroying angel; that 
is, the blood was offered to appease a fierce deity. 

2 1 . Both of these concepts superimposed over the original Passover 
story - the idea of a god who, unappeased, will demand the human 
sacrifice of the first-born child (as in the story of Abraham's near- 
sacrifice of Isaac), and a god who may lose his temper if not placated by 
the blood of sacrifice - present a primitive notion of what the supreme 
deity is like: concepts unworthy of the true God. In other words, the 
original idea of renunciation towards freedom enshrined in the original 
Passover ritual has been corrupted by the concept of a god who doles out 
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rewards - such as the survival of descendants - and punishments for 
those who do not submit to an unquestioning obedience. 

22. In this corrupted religion which developed after the success of the 
genocidal war against the Canaanites, the "promised land" and its 
agricultural prosperity were seen by the writers of the Jewish scriptures 
as a reward for obedience to a supposed covenant between the "chosen" 
people and their savage god. This covenant incorporated ideas of ritual 
uncleanness. By the time of Jesus, any condition which rendered the 
victim unclean was seen a curse by Jehovah for past sin (either by 
themselves or their forebears) along the lines of the theology of divine 
rewards and punishments inherent in the Jewish scriptures. Indeed, the 
concept of uncleanness linked to punishment justified the genocide of 
the Canaanites: their idolatry had made them "unclean", as had certain 
customs (such as, for example, the shaving of the temples) not practised 
by the invading Hebrews. Any action which involved fraternisation with 
the Canaanites rendered the perpetrator "unclean". In this scheme of 
things, well-established in orthodox Judaism by the time of Jesus, 
individuals prospered because their virtue was being rewarded by god, 
and individuals afflicted by an uncleanness such as leprosy were being 
punished for their or their family's vices. 

23. In due course, after the occupation of Canaan, the divinely 
appointed king David and his descendants became the guarantor of the 
sacrificial cultus at a central cultic location on Mount Moriah 
(supposedly the site of Abraham's near- sacrifice of Isaac) in Jerusalem. 
The covenant then became established with the Davidic king as a 
representative of the people. In this capacity, the king himself could be 
rewarded or punished as a substitute for the people. Hence, after the 
disaster of the Assyrian and Babylonian invasions, the ideas of 
punishment of the king and the hope of expiation by him were expressed 
in the poetic passages in Isaiah describing a "suffering servant" whose 
sufferings could be the propitiation of the sins of Israel which had led to 
the disaster. At the time of Jesus, the Pharisees clearly believed that the 
voluntary suffering of the righteous (such as themselves) could 
contribute to the redemption of the nation. Thus the practice of fasting 
became an important replacement for the festal meals which took place 
in the Herodian Temple, itself unclean as was within the shadow of the 
Gentile Antonia fortress, and its Holy of Holies overlooked by the palace 
of the Idumaean Herod. 

24. Thus, to point to the true God, a prophet must reject - and to 
re-affirm the primitive god, the guarantor of the Judaic race and culture, 
good Jews must incorporate - law, covenant, messiah-king, temple, 
substitutionary and expiatory sacrifices (with their priesthood and 
temples) and ritual cleansing. For the Petrine party (led by Peter, John 
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and James) Jesus delivers or is all of these, and the "New Testament" 
was written by the Petrine party. (And we see in those documents a 
theology which is not fully developed: the idea of the risen body of Jesus 
as the new Temple. Not enough time had passed between the destruction 
of the Jerusalem Temple and the writing of the Christian scriptures for it 
to develop. Nevertheless, as a nascent theology it required the story of a 
physical resurrection of Jesus.) The prophet Jesus rejected all of these 
cultic trappings and, before his death, re-affirmed the original meaning of 
the Passover: dependence on the true God in a place (physical or 
spiritual) away from carnal preoccupations. 

25. Jesus, in his healing acts, severed the perceived connection between 
physical circumstances and divine rewards and punishments. So, who, 
then, are the "blessed"? According to Jesus, only God knows. The elect 
are like seed which is scattered on different soils (the parable being 
misinterpreted by the Gospel-writers). God will gather his own to himself 
in due course of time. But according to the Petrines Jesus did not declare 
ritual uncleanness as being of no account. They depicted a Messiah who 
cured by his divine power the unclean afflictions caused by sin, or 
expelled demons of uncleanness, thus demonstrating his alleged power 
over nature and supernature. (Although a vestige of the true activity of 
Jesus in declaring the unclean as accepted by God and not afflicted by 
the consequences of sin is preserved in the picture of "faithful" people as 
the victims of a random demonic possession.) They took over the 
cleansing ritual of John the Baptist, and turned it also into a ritual re- 
enactment on the part of the believer of the death and resurrection of 
Jesus. The concept of a holy spirit was developed as a means of retaining 
an apostolic monopoly over the supposed supernatural power of Jesus. 

26. The ritual uncleanness of the Temple itself, and its destruction by 
the Romans, meant that the Petrines could claim that the death of Jesus 
was the fulfillment of the atonement sacrifice of Yom Kippur. This claim 
could not be applied so effectively to the Passover sacrifice, since the 
celebration of this took place in the home - although Christians could 
appropriate the slaughter of the paschal lamb in the Temple. Because of 
this, the idea of the atoning death of Jesus took on a greater significance, 
allowing Jewish Christians like Peter to theologise the national disaster 
that had overtaken them. 

27. The idea of substitution in both the atonement and Passover 
sacrifices - for Israel in the former, for the first-born of the Israelites in 
the latter - had to be extended to all humanity and not just the Jews as 
the Petrines faced rejection in the synagogues and increased acceptance 
by Gentiles. (The only way Gentiles could become part of the Jewish elect 
was by circumcision, but this did not make them literal sons of 
Abraham.) Hence, in later Petrine theology, the sin of Adam (ie. all men 
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in the person of their common ancestor) was atoned-for by the death of a 
second Adam: Jesus. This theology did raise the difficulty of "inherited" 
sin. The suggestion by Augustine of Hippo was that this was passed on 
by the concupiscence inherent in the reproductive act. But it was dealt 
by the cleansing ritual of baptism. What was not dealt with was the 
alleged punishment for sin - affliction which the "sinner" did not appear 
to bring down upon themselves, such as birth defects - which continued 
to pertain after baptism. The lifting of the Petrine god's "punishments" 
have to be deferred to the arrival of a new heaven and a new earth. In the 
same way the reward of the martyrs to the "true faith" had to be similarly 
deferred, as depicted in the Apocalypse of John the Divine. In this 
theology, the alleged supernatural miracles of Jesus were the foretaste of 
this new deal at the end of the era of sin. 

28. But once we accept that the miracles of Jesus were invented by the 
Petrines, then Jesus may be seen as declaring that worldly afflictions are 
not a punishment for sin. But what about the sin of Adam and its 
consequent curse as depicted in the "Old Testament"? The fact that the 
myth had gained wide currency because of the Hellenistic Greek 
translation of the Jewish scriptures, the so-called "Septuagint", put 
pressure on the Gnostics, the true spiritual heirs of Jesus, to present 
their own interpretation. In this alternative exegesis, Adam rebels against 
the primitive demiurge Jehovah ("Ialdabaoth") prompted by the "life" 
(Zoe/Eve) within him. But Eve herself is also subject to the curse of 
carnality: she is raped by Ialdabaoth, and the cult of death begins. The 
blood-sacrifices of her son Abel are favoured by Jehovah, while her other 
offspring by Ialdabaoth, Cain, becomes a murderer. Nevertheless, "life" 
(that is, the "eternal life" of Gnosis) is carried on by the true offspring of 
Adam and Eve: Seth. This striving towards an alternative interpretation 
of an essentially alien scripture, thrust upon Gnostics by the prevalence 
of the Septuagint, can been seen in the documents of Nag Hammadi - a 
late and incomplete attempt made before the true religion was forcibly 
overwhelmed by "orthodoxy", and holy war was perpetrated by the 
Petrines, the heirs of the Pharisees. 



29. Jesus, then, was a Jewish reformer, the logical outcome of whose 
teachings found expression in the Gnostic teachings which were 
suppressed by the "apostolic" revisionists. The real betrayer of Jesus was 
Peter. Peter's prime interest was power - the power that derived from 
being the principal follower of the Messiah and one of the twelve leaders 
of a re-constituted Israel. Unfortunately for Peter's ambitions, Jesus 
himself never claimed to be the Messiah. And to make matters worse, 
Peter's efforts to promote Jesus as the Messiah only resulted in Jesus's 
ignominious death. Peter and his accomplices James and John therefore 
had to fabricate certain incidents to legitimise their claims: the Raising of 
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Jairus's Daughter, the Transfiguration, the Last Supper, the Agony in the 
Garden and, above all, the Resurrection. By such stories, attested by 
three male witnesses, they were able to perpetrate the fiction of a man 
who had power over death, whose divine authority was legitimised by 
Moses and Elijah, whose suffering and death was part of God's plan, and 
who was vindicated by being raised from death. The story of the betrayal 
by Judas (ie. Thomas) and the tales of the chastening of "doubting" 
Thomas (ie. Judas) were invented as a polemic against those disciples of 
the party of Judas the Twin (Greek "Didymos", Aramaic "Thomas") who 
dissented from Peter's lies and misrepresentations. 

30. What was Jesus's real mission? His aim was to gather the true 
Israel. The True Israelites were those who, whatever their material 
circumstances, had existed as the Chosen in the mind of the true God 
since before the beginning of time. Wealth was no indicator of 
righteousness; neither was power. Ritual purity was no guarantee of 
salvation, or good works such as fasting and sacrifice. To the true God 
spoken of by Jesus they counted as nothing. The focus of this newly- 
gathered Israel was to be the Herodian Temple, "cleansed" by Jesus and 
his followers in preparation for the Jubilee of the 49 th (ie. the 7 X 7 th ) 
anniversary of its founding. It was this "messianic" action - the making 
ready of the outer courts for those apparently "cursed" with uncleanness 
by Yahweh - which ultimately sealed his fate with the Jewish 
establishment. 

31. But what of Jesus's suffering - what is its true meaning? Jesus's 
own sufferings were meaningless except insofar as they showed forth the 
meaninglessness of suffering in this world - for is not true suffering by 
definition pain without meaning? If you are in pain and you don't know 
why, you suffer. If, on the other hand, there is a purpose to your pain, 
then the only issue is endurance. The one who cannot endure 
meaningful pain is a coward. The one who can endure it is brave. The 
one who endures pain himself in order to reduce the pain of others is a 
hero. Only a fool, however, would endure meaningless pain if it could be 
avoided. One who is God, or is privy to the mind of God, must know the 
meaning (as distinct from the scientific cause) of everything. He should 
also not be a fool. He therefore willingly embraces pain that has meaning 
while avoiding suffering. He is brave if the pain is great; he is a hero if his 
pain benefits others; but he is a fool if he wills suffering on himself. If the 
God-Man venerated by the Petrine Church suffered willingly, he is a fool 
- and God is a fool. If he heroically endures pain, he is great, but does 
not suffer. The Christ of the "apostles" can not suffer; in telling his tale, 
therefore, it is necessary to multiply the pains he endures: by such 
sorrows is his heroism augmented - a heroism befitting a king. 
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32. But is it possible to ascribe another kind of heroism to Jesus, a 
heroism that entails genuine suffering? When confronted by the 
meaningless pain of others we make choices as to how we react to it. If 
we choose not to ignore it we may ascribe a meaning to it in order to 
alleviate our own anguish in the face of another's pain. One sure way of 
doing this is to see another's pain as self-inflicted. The meaning of their 
pain is that they earned it; one way or another, by karma or by 
retribution, they brought it upon themselves. This "meaning" alleviates 
our pain in beholding suffering, even as it adds to the pain of those who 
suffer. Who can accept that they have deserved their pain? The sense of 
a lack of justice only adds to meaningless pain, to suffering. But the one 
who cares about the suffering of others - and why should he, unless he 
is a real hero? - empathises with meaningless pain. He rejects any 
"meaning" which denigrates the sufferer. He does what he can to reduce 
or palliate their meaningless pain. But in so doing - and this augments 
his heroism - he increases his own pain, his anguish in the face of 
suffering, by undermining the meaning which would reduce his own 
suffering. Jesus took this stance, which needed to be expressed within 
the terms of his Judaism as an end to retribution, a denial of messianic 
expectation, and a new sacrifice prior to a destination-less exodus. 

33. Engagement with the suffering of others without indulging in self- 
palliative interpretation of it, thereby bringing empathic suffering upon 
oneself, is a truly altruistic and selfless stance. (The ultimate test of its 
altruism is whether the person in solidarity with the suffering can also 
dis-engage when this is what is required to benefit the object of their 
concern. The person who is not altruistic will often refuse to disengage 
because it does not serve their hidden motive.) By declaring this to be the 
root of morality, expressed in the key word "agape" ("love") and placing it 
firmly in a religious framework, Jesus and his prophetic forbears are 
more than suggesting that the path to fulfillment is trod only through the 
abandonment of self by immersion in the plight of the helpless. Morality 
is in fact the means by which the self is transcended, and it is at this 
point that the messages of Jesus and Gautama converge. 

34. Within the terms of his contemporary Judaism, the stance adopted 
by the Galilean rabbi required three theological innovations which, if 
allowed to go unchallenged, would have destroyed the foundations of the 
religion whatever its sectarian manifestation, whether Pharisaic, 
Sadducaic or Essene. The first was to sever the connection between pain 
and sin by declaring a jubilee of divine forgiveness. The jubilee 
announced by Jesus was unconditional. (The seven-times-seventh 
anniversary of the foundation of Herod's Temple probably provided the 
justification for this.) The condition of a required "repentance" was 
developed by the Petrine faction after Jesus's death - after all, who is 
inclined to repent? And why? Presumably the inclination and inspiration 
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to do so is dependent on the unfathomable grace of Jehovah. The jubilee 
would in fact have acknowledged that absolution of a debtor is not 
dependent on the debtor's worthiness of absolution. 

35. But if God forgives unconditionally, why is there pain in the world? - 
surely not because God is tardy, incompetent or sadistic in not lifting the 
sentence of a reprieved felon? If God is not to be decried, then the logical 
inference is that there is no inevitable cause-effect relationship between 
sin and pain; or, if there is, God - being all-powerful - can suspend it at 
will. A true God need not be a slave to his own justice. But if the 
unfortunate are not blameworthy, neither are the fortunate worthy of 
praise - a proposition intolerable to the Jewish orthodoxy of Jesus's day. 

36. Of course, only a person who had God's very own authority in its 
fullness could declare such a jubilee - such as the Messiah. Jesus did 
not claim such authority, and neither did he claim to be the Messiah 
(except in the imaginings of the Petrine faction). There is no record of 
such a claim in the Petrine Gospels apart from the suspect story of 
Peter's declaration at Caesarea Philippi (after the equally suspect story of 
the Transfiguration), and Jesus nowhere uses the title of himself and his 
mission. This is because Jesus was not concerned with the issue of 
authority. He was driven to declare a jubilee as the theological expression 
of his over-riding sense of solidarity with the suffering - those supposedly 
cursed by God, and therefore excluded from the community by their 
inability to fulfill the obligations of the ritual law. 

37. So, if Jesus's pains were embraced deliberately as part of a divine 
plan can it be said that the Messiah proclaimed by Peter really suffered? 
Rather, just as the Israelites slaughtered their new-born livestock before 
leaving Egypt and following Moses into the desert, so the true followers of 
Jesus abandoned the Messianic dream that died with the death of Jesus. 
This is the true meaning of the pascha effected by the death of Jesus of 
Nazareth. If Jesus colluded with this "sacrifice" - and we have no way of 
knowing whether he did or not - then the priest who offered it was not 
Jesus himself, but Judas. 

38. The essential message of the Nazarene was corrupted by his 
disciples, and in particular by those who called themselves "apostles"; 
and above all by Peter, James and John. Their assertion, motivated by a 
desire for power, that Jesus was the Jewish "Messiah" sealed his fate 
(which they blamed on Judas Iscariot), led to the intrusion of the 
miraculous, and created the entity known as "The Holy Spirit". These in 
turn have led to the creation of a "church" which has all the vices of the 
institutional Judaism which Jesus set out to reform by his words and 
actions. Now that Judaism and Christianity are drenched in the blood of 
the innocent they can be seen for what they are. The time has come for 
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THE GNOSTIC ARGUMENT 



those who share with Jesus the nature of the Gnosis to declare the Truth 
in its pristine purity 

39. Gnostics do not entertain any idea of "progress". Instead, a spiritual 
principle is journeying through time and matter without its destiny 
necessarily being intertwined with them. In this way, we pre-empt 
disillusion. This Spiritual Principle, which Gnostics call "Gnosis", seems 
at first sight to be identical to some suitably vague "Spirit" which is 
present in equal measure in all humankind. In this view, revelation is 
simply a matter of furnishing human beings with an authoritative 
statement of the truth accessible to reason, thereby eliciting an 
awareness of the Spiritual Principle within them as the necessary 
preamble to its needs and aspirations coming to expression in worship 
and philanthropic endeavour. But true Gnostics do not believe that the 
"gnosis" - an inherent "knowledge" or "insight" into the true nature of the 
reality which transcends the cosmos - is present in all human beings. By 
an accident of supernature, only a limited number of human beings 
share the "gnosis". In other words, Gnostics are sustained by an elitism 
wholly foreign to current religious sensibilities and unpalatable to 
modern apologists of "gnosticism". Because those who share the 
Knowledge did not obtain it by subscribing to a set of beliefs, it must be 
said that there is no such phenomenon as "gnosticism", to the extent 
that Truth is not an "ism" at all. 

40. Hence, if a person can answer "Yes" to the question, "Were you with 
me before the beginning?" then they are "Gnostic" - by nature rather 
than by belief. They have achieved anamnesis and are in contact with the 
Valis. Those who are Gnostic are able to perceive in their own human life 
the cosmic drama of Sophia's repentance and the reciprocal descent of 
the Gnosis. As Gnostics, our quest is to find and gather all those in the 
physical body who can affirm this Truth. The Truth is, however, 
obscured by the demands of the Powers that emanate from Ialdabaoth, 
namely, Gender, Race, Class, Sexual Preference, Wealth, Family and 
Territory. Every religious system which has hitherto been known to 
humankind has been corrupted by these; only the Gnosis in its pure 
form transcends them. The Gnostic is therefore indifferent to the 
acquiescence or non-acquiescence of non-Gnostics. Indeed, the Truth 
may find itself entombed in the pyramid of a religious system, quietly but 
confidently awaiting its resurrection into the light of day. Hemmed in as 
we are on all sides by the iron laws of Nature, it is the knowledge of this 
Truth in the heart of our hearts which will set us free - and the 
conviction that we belong to something that transcends all of this. Such 
is our consolation. 



With thanks to the forerunner, Philip K. Dick 
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